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Tense and the other: temporality and urban multiculture in Auckland, Aotearoa New Zealand 
Introduction 
Fﾗﾉﾉﾗ┘ｷﾐｪ デｴW けIﾗﾐ┗ｷ┗ｷ;ﾉ デ┌ヴﾐげ ふGｷSﾉW┞が ヲヰヱンぶ ;ﾐS ｷデゲ I;ﾉﾉ aﾗヴ ;デデWﾐデｷﾗﾐ デﾗ デｴW ┌ﾐヮヴWSｷIデ;Hｷﾉｷデ┞ ﾗa 
identification, new axes of difference and commonality have been analysed as salient for living 
together (Nowicka and Vertovec, 2014, 353). In addition to attention to racial, ethnic and religious 
difference, research on urban sociabilities has explored the relationships between displacement and 
emplacement (Glick-SIｴｷﾉﾉWヴ ;ﾐS Ç;ｬﾉ;ヴが ヲヰヱヶぶが the vulnerable and the protectors (Vigneswaran, 
2014), newcomers and long-standing residents (Heil, 2014; Blommaert, 2014) and those who respect 
or disrupt norms of civility (Wise and Velayutham, 2014). This paper argues the way in which 
subjects living in diverse settler colonial societies are differently interpellated through social 
divisions of tense can offer important insights to the literature on urban multiculture. From a 
grammatical perspective, tense establishes a distance between the moment of speaking and that of 
what is spoken of. However, rather than reduce lived experience to text1, the aspect of tense of 
interest here is broadly social rather than strictly linguistic. As Povinelli (2011) put it, this approach 
┘;ﾐデゲ デﾗ W┝ヮﾉﾗヴW ｴﾗ┘ デｴWゲW ｪヴ;ﾏﾏ;デｷI;ﾉ aｷｪ┌ヴ;デｷﾗﾐゲ ;ヴW け;HゲﾗヴHWS ｷﾐデﾗ ﾗデｴWヴ SｷゲIﾗ┌ヴゲWゲが ;aaWIデｷ┗W 
;デデ;IｴﾏWﾐデゲ ;ﾐS ヮヴ;IデｷIWゲげ ふヮく ヱヲぶく I will develop this concept more fully below, along with the 
specific relationship between urban multiculture and social divisions of tense in a settler colonial 
society. The paper explores how Indigenous and racialised/migrant groups are positioned as not just 
けﾗ┌デ ﾗa ヮﾉ;IWげ H┌デ けﾗ┌デ ﾗa デｷﾏWげ, with the territorial claim of the former located in the past, and the 
latter in the future (Povinelli, 2011). 
As Cram (2011) has put it, in Aotearoa New Zealand, け[t]he legacy of colonisation is the 
differential distヴｷH┌デｷﾗﾐ ﾗa ゲﾗIｷ;ﾉが ヮﾗﾉｷデｷI;ﾉが Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ ;ﾐS WIﾗﾐﾗﾏｷI ヴWゲﾗ┌ヴIWゲ ;ﾐS ┘WﾉﾉHWｷﾐｪげ ふヮく 
250). Whiteness in this country is associated with the capacity to attain certain advantages more 
easily than those who are not white, whether in education, health, employment or the justice 
system (Gray, Jaber and Anglem, 2013). PAﾆWｴA ｷゲ ; IﾗﾐデWゲデWS デWヴﾏ ┌ゲWS デﾗ ヴWaWヴ デﾗ NW┘ )W;ﾉ;ﾐSWヴゲ 
of European descent (Spoonley, 1995), or, more recently, New Zealanders racialised as white more 
generally (Chung, 2015). Although heritage is central to articulations of white settler identities 
(Turner, 2011), PAﾆWｴAが デｴW dominant cultural group, are commonly narrated through a national and 
civilizational tense associated with progress and individual autonomy; temporal discourses explored 
in further detail later. This paper examines a propensity for British migrants to position themselves 
in line with the settler citizen in encounters with MAﾗヴｷ2, the Iﾗ┌ﾐデヴ┞げゲ Indigenous peoples, and 
exogenous peoples, a term used to refer to ﾏｷｪヴ;ﾐデゲ ;ﾐS ヴ;Iｷ;ﾉｷゲWS Iｷデｷ┣Wﾐゲ SWWﾏWS けaﾗヴWｷｪﾐげく In 
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doing so, it aims to overcome the frequent separation of research on indigeneity and migration 
(Anderson, 2000; Bauder, 2011; Hage, 1995; Shaw, 2006).   
The analysis section of the paper is presented in two parts. The first section considers the 
way in which British migrants would position exogenous peoples as けtoo recentげ to make a claim to 
dominant modes of national belonging. The second section considers the positioning of MAﾗヴｷ as, 
alternately, けtoo lateげ. Both sections consider the mobility of discourses of tense which would move, 
at times, across these markers of difference. The paper makes three contributions: first, it calls for 
greater attention to social divisions of tense in future research on urban multiculture in geography3. 
Through attention to the interpellation of Indigenous and exogenous alterity through discourses of 
tense, it illustrates the availability of this discursive field when the issue of cultural recognition 
arises. Second, it considers relational dynamics between settler, Indigenous and exogenous peoples 
together, tying together debates on migration and ethnicity with indigeneity and colonialism. Third, 
it argues for the importance of contextualising conviviality, and its exploration of comfortable and 
uneasy relations across difference, in relation to local histories, contexts and oppressions, and 
attentive to the ongoing process of settler colonialism (Bell, 2015).  
Difference, social tense and conviviality in settler societies 
In settler colonial societies, a triangular dynamic to issues of citizenship, identity and belonging has 
been posited, which acknowledges settlers and at least two non-normative alterities: Indigenous and 
exogenous difference. This triangular dynamic has been articulated in various forms, including 
between: けAﾐｪﾉﾗげが けEデｴﾐｷIげが けAHﾗヴｷｪｷﾐ;ﾉげ ふH;ｪW, 1995); けゲWデデﾉWヴげが けﾐ;デｷ┗Wげ ;ﾐS け;ヴヴｷ┗;ﾐデげ ふB┞ヴSが ヲヰヱヱぶ; and 
けゲWデデﾉWヴ coloniserげが けｷﾐSｷｪWﾐﾗ┌ゲ IﾗﾉﾗﾐｷゲWSげ ;ﾐS けW┝ﾗｪWﾐﾗ┌ゲ ;ﾉデWヴｷデｷWゲげ (Veracini, 2010; see also: 
Kobayashi and de Leeuw, 2010; Pearson, 2002; Smith, 2012). Each of these models addresses the 
distinct positions of predominantly white settlers, Indigenous and exogenous others.  
However, some of these schemas have come under criticism for glossing over complexity. For 
instance, overlapping genealogies between the various categories, and wide internal diversity within 
them, complicate any neat boundaries (see, for e.g. Bell, 2014; Smith, 1999; Smith, 2007). In 
addition, the challenge of fitting contemporary British migrants into some of these schemas, a 
ゲｷｪﾐｷaｷI;ﾐデ ｪヴﾗ┌ヮ ｴｷゲデﾗヴｷI;ﾉﾉ┞ ｷﾐ けW┝-Bヴｷデｷゲｴ ゲWデデﾉWヴ ゲﾗIｷWデｷWゲげ ふAﾐSWヴゲﾗﾐが ヲヰヰヰが ンΒヲぶ, and often still 
constituting a significant migrant stream today, also points towards the potential for such models to 
exclude ambiguity. Despite the propensity to simplify what are entangled and messy relationships, 
these triangular schemas offer a useful heuristic in revealing the simultaneous yet separate othering 
of Indigenous and exogenous alterities. Moreover, whatever the nuance of relational dynamics in 
ゲWデデﾉWヴ ゲﾗIｷWデｷWゲが け;ゲ ; ヴWゲ┌ﾉデ ﾗa ｴｷゲデﾗヴｷI ;ﾐS IﾗﾐデWﾏヮﾗヴ;ヴ┞ ;ゲゲｷﾏｷﾉ;デﾗヴ┞ ヮヴWゲゲ┌ヴWゲが デｴW ﾏ;ｷﾐデWﾐ;ﾐIW ﾗa 
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a clear demarcation between indigene and settler (wherever drawn) is crucial for the survival of 
SｷゲデｷﾐIデ ｷﾐSｷｪWﾐﾗ┌ゲ ヮWﾗヮﾉWｴﾗﾗSげ ふBell, 2014, 76). 
The observation that the other has been interpreted as temporally distant is hardly a new insight. 
In Time and the Other, Fabian (2002 [1983]) outlined the development of a concept of evolutionary 
time which arranged people and communities into a historical sequence with Western civilisation 
ヮﾗゲｷデｷﾗﾐWS ;デ デｴW ヮｷﾐﾐ;IﾉW ;ﾐS けW;ヴﾉｷWヴげ I┌ﾉデ┌ヴWゲ aﾗﾉﾉﾗ┘ｷﾐｪ HWｴｷﾐSく Pﾗ┗ｷﾐWﾉﾉｷ ふヲヰヰヶき ヲヰヱヱぶ ｴ;ゲ ｪﾗﾐW ﾗﾐ 
to develop his insight through identifying a number of global discourses of social tense. For the 
purposes of this paper, I will focus on two: けデｴW ;┌デﾗﾉﾗｪｷI;ﾉ ゲ┌HﾃWIデげ ;ﾐS けデｴW ｪWﾐW;ﾉﾗｪｷI;ﾉ ゲﾗIｷWデ┞げく Iﾐ 
brief, the autological subject refers to multiple discourses and practices that invoke the autonomous 
and self-determining individual, while the genealogical society refers to discourses that stress 
various kinds of inheritances, like kinship, tradition or religion, that are said to determine or 
constrain the freedom of the individual subject. Povinelli (2011) has argued that both of these 
discourses are け;ﾐｷﾏ;デWS H┞ ;ﾐ ｷﾏ;ｪｷﾐ;ヴ┞ ﾗa ﾐ;デｷﾗﾐ;ﾉ ;ﾐS Iｷ┗ｷﾉｷゲ;デｷﾗﾐ;ﾉ デWﾐゲWげ ふヮく ヲΑぶく Her work has 
gained interdisciplinary significance, and the rich potential contribution of Economies of 
Abandonment to geography has been explored in a dedicated forum in Dialogues in Human 
Geography (2013, volume 3, issue 2). In this paper, I seek to draw out the potential contribution of 
the concept of tense to literature on lived urban multiculture in settler colonial societies. 
Following the recent temporal turn in studies of cultural politics (see for e.g.: Hemmings 2011, 
Muñoz 2009; Tadiar, 2009), what might notions of time, temporality and tense contribute to 
geographical research on urban multiculture and encounters with difference? Geographers have 
demonstrated how white racial formations in the present rely on both a (re)telling of the past and a 
vision of the future (see for e.g. Amin, 2012; Baldwin, 2012; Mitchell, 2009; Wang, 2009). Settler 
colonialism, too, is configured in relation to the temporal horizon of both the past and the future 
(e.g. Smith, 2010; Tuck and Gaztambide-Fernández, 2013). How, then, might we approach social 
divisions of tense in settler colonial societies? In this context, Povinelli has argued, the social division 
of tense splits the grounds of social belonging, with settler citizens oriented to the future and 
Indigenous peoples to the past. Moreoverが ; ゲヮWIｷaｷI ﾐ;ヴヴ;デｷ┗W ﾗa デWﾐゲW ;ﾉゲﾗ ┘ﾗヴﾆゲ デﾗ W┝Iﾉ┌SW けデｴW 
aﾗヴWｷｪﾐWヴげが デﾗﾗく  
けTｴW ゲWデデﾉWヴ Iｷデｷ┣Wﾐ Sifferentiates, localises, and temporalises its territorial claims by creating 
two distinct and contrasting categories, the native and the foreigner [and] locating their 
デWヴヴｷデﾗヴｷ;ﾉ Iﾉ;ｷﾏゲ ｷﾐ デｴW ヮ;ゲデ ふﾐ;デｷ┗Wぶ ;ﾐS デｴW a┌デ┌ヴW ふaﾗヴWｷｪﾐWヴぶげ ふPﾗ┗ｷﾐWﾉﾉｷが ヲヰヱヱが ンΑぶく  
In other words, Indigenous and exogenous alterities are differently located in a temporal narrative of 
national belonging. In this paper, I draw on these insights to consider how social divisions of tense 
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ゲｴ;ヮWS Bヴｷデｷゲｴ ﾏｷｪヴ;ﾐデゲげ WﾐIﾗ┌ﾐデWヴゲ ┘ｷデｴ Indigenous and exogenous alterities. In doing so, I hope to 
develop the discussion of urban multiculture in human geography in an original direction through a 
theoretically-driven argument for the significance of social divisions of tense, and to contribute new 
knowledge about the availability of this discursive field when the issue of cultural recognition arises. 
Gilroy (2004) outlined alternate reactions to contemporary multiculture in the UK: 
postcolonial melancholia and everyday conviviality. The melancholic reaction is characterised by the 
centring of racial difference, a pervasive amnesia about colonialism and a nostalgic harking back to 
the era post-Second World War, prior to mass migration from the colonies. In contrast, conviviality 
neither denies nor centres difference but conveys the routine, humdrum nature of encounters as 
ヮWﾗヮﾉW ﾉW;ヴﾐ デﾗ けﾉｷ┗W ┘ｷデｴ SｷaaWヴWﾐIWげ ふH;ﾉﾉが 1993). けTﾗｪWデｴWヴげ, Nayak (2017) has suggested, 
けconviviality and conflict come to form the major and minor chords of citizenship and national 
HWﾉﾗﾐｪｷﾐｪげ ふヮく ヲΓヱ; see also: Back and Sinha, 2016). Wise and Velayutham (2014) have defined 
Iﾗﾐ┗ｷ┗ｷ;ﾉｷデ┞ ;ゲ け;aaWIデｷ┗Wﾉ┞ ;デ W;ゲW ヴWﾉ;デｷﾗﾐゲ ﾗa IﾗW┝ｷゲデWﾐIW ;ﾐS ;IIﾗﾏﾏﾗS;デｷﾗﾐげ ふヮく ヴヰΒぶく Aﾉデｴﾗ┌ｪｴ 
WｷゲW ;ﾐS NﾗHﾉW ふヲヰヱヶぶ ｪﾗ ﾗﾐ デﾗ Iｴ;ﾉﾉWﾐｪW ; ┌ゲW ﾗa Iﾗﾐ┗ｷ┗ｷ;ﾉｷデ┞ ;ゲ けｴ;ヮヮ┞ デﾗｪWデｴWヴﾐWゲゲげ aﾗヴ ; ﾏﾗヴW 
ambivalent approach to the everydayness of living together as an ongoing practice. For instance, 
they have ﾗHゲWヴ┗WS デｴ;デ ﾗﾐW ﾗa デｴW けヮ;ヴ;Sﾗ┝Wゲ ﾗa Iﾗﾐ┗ｷ┗ｷ;ﾉ IﾗW┝ｷゲデWﾐIWげ ｷゲ デｴ;デ ｷデ ｷゲが 
[a]lways enmeshed in, mediated by and shadowed by colonial histories, enduring racisms, 
variegated and uneven belongings and the entitlements, and moral panics of the day (Wise 
and Noble, 2016, p. 430). 
Nevertheless, Nayak (2017) has argued that a majority of studies of conviviality けｷﾐSｷI;デW デｴ;デ ﾏ;ﾐ┞ 
encounters with difference are congenial; developing familiarity, reciprocity, warmth, friendship and 
デヴ┌ゲデげ ふヮく ヲΓヱぶく In contrast, Nayak (2017) ｴ;ゲ ｪﾗﾐW ﾗﾐ デﾗ W┝ヮﾉﾗヴW デｴW けゲIヴ;デIｴWゲが H┌ﾏヮゲが Iヴ;IﾆﾉWゲ ;ﾐS 
ｴｷゲゲWゲげ ;ﾐS けげげeveryday racismげげ デｴ;デ ヮ┌ﾉﾉゲ ;デ デｴW a;HヴｷI ﾗa Iﾗﾐ┗ｷ┗ｷ;ﾉｷデ┞ ;ﾐS ┘ﾗヴﾆゲ デﾗ ┘ｴｷデWﾐ デｴW ﾐ;デｷﾗﾐげ 
(p. 291). Tｴヴﾗ┌ｪｴ ; IﾗﾐゲｷSWヴ;デｷﾗﾐ ﾗa Bヴｷデｷゲｴ ﾏｷｪヴ;ﾐデゲげ W┝ヮヴWゲゲｷﾗﾐゲ ﾗa Iﾗﾏaﾗヴデ ;ﾐS ┌ﾐW;ゲｷﾐWゲゲ ｷﾐ 
encounters with Indigenous and exogenous difference, this paper aims to draw attention to the 
connections between discourses of temporality and tense and practices of cultural recognition and 
national belonging. 
To return to N;┞;ﾆげゲ criticism of an overly celebratory account of convivial multiculture, in a 
settler colonial context the desire for a growing sense of ease and familiarity with indigeneity among 
settlers has come under criticism for its association with a desire for redemption ;ﾐS けゲWデデﾉWヴ ﾏﾗ┗Wゲ 
デﾗ ｷﾐﾐﾗIWﾐIWげ (Tuck and Yang, 2012 p. 1; see also: Hiller, 2016; Jones, 1999). Moreover, affectively at 
ease relations across difference might be considered against the argument by de Leeuw, Greenwood 
and Lindsay (2013) thatが け[i]t is exactly at the moment when we, especially those of us who are 
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settler colonists, feel good about having reached a place of comfort and stabilization about 
┌ﾐゲWデデﾉｷﾐｪ Iﾗﾉﾗﾐｷ;ﾉｷゲﾏ デｴ;デ ┘W ゲｴﾗ┌ﾉS HW aWWﾉｷﾐｪ ﾏﾗゲデ デヴﾗ┌HﾉWSげ ふヮく ンΓヱ). In a settler colonial context, 
the centring of at ease convivial relations across difference to infer an inclusive multiculture needs to 
be reframed. Conviviality has to be understood differently in a context where the becoming ordinary 
of けW┗Wヴ┞S;┞ ﾏ┌ﾉデｷI┌ﾉデ┌ヴ;ﾉｷゲﾏげ may infer a concretising of settler colonial formations (Hill, 2010). In 
Aotearoa New Zealand, Bell (2015) has argued that ┘ｴｷﾉW W┗Wヴ┞S;┞ Iﾗﾐデ;Iデ HWデ┘WWﾐ PAﾆWｴA ;ﾐS 
MAﾗヴｷ ｷゲ ｴｷｪｴ, けPAﾆWｴA ｷﾐデWヴ;Iデｷﾗﾐゲ ┘ｷデｴ MAﾗヴｷ ;ゲ MAﾗヴｷが デｴ;デ ｷゲ ┘ｴWヴW MAﾗヴｷ cultural difference is 
IWﾐデヴ;ﾉ ヴ;デｴWヴ デｴ;ﾐ ｷヴヴWﾉW┗;ﾐデ ﾗヴ ﾏ;ヴｪｷﾐ;ﾉ デﾗ デｴW Wﾐｪ;ｪWﾏWﾐデが ;ヴW ﾏ┌Iｴ ﾉWゲゲ Iﾗﾏﾏﾗﾐげ ふヮく ヴき ゲWW aﾗヴ 
e.g. Brandt, 2013). For Bell a decolonising conviviality in Aotearoa New Zealand would involve the 
becoming ordinary of PAﾆWｴA ｷﾐ MAﾗヴi spaces. As well as attention to the context of structural 
ﾗヮヮヴWゲゲｷﾗﾐゲ ふN;┞;ﾆが ヲヰヱΑぶが BWﾉﾉげゲ reframing of conviviality in a settler colonial society points towards 
the need デﾗ ;ゲﾆ け;デ W;ゲW ヴWﾉ;デｷﾗﾐゲ ﾗa IﾗW┝ｷゲデWﾐIW ;ﾐS ;IIﾗﾏﾏﾗS;デｷﾗﾐげ aﾗヴ ┘ｴﾗﾏい 
Placing the study: Researching with British migrants in Auckland 
NW;ヴﾉ┞ aﾗヴデ┞ ヮWヴIWﾐデ ﾗa A┌Iﾆﾉ;ﾐSげゲ ヱくヴ ﾏｷﾉﾉｷﾗﾐ ヴWゲｷSWﾐデゲ ┘WヴW Hﾗヴﾐ ﾗ┗WヴゲW;ゲ ;ﾐS デｴWヴW ;ヴW ﾏﾗヴW デｴ;ﾐ 
180 ethnic communities, making it one of the most ethnically diverse cities in the world (Auckland 
Council, 2012; Statistics New Zealand, 2013a). Aotearoa New Zealand has been described as a 
けゲ┌ヮWヴSｷ┗WヴゲW ゲWデデﾉWヴ ゲﾗIｷWデ┞げ ふSヮﾗﾗﾐﾉW┞が ヲヰヱヴぶ. It has adopted bicultural policies across its local and 
central governance (Smits, 2010) which adopt ; ヴｴWデﾗヴｷI ﾗa ヮ;ヴデﾐWヴゲｴｷヮ HWデ┘WWﾐ MAﾗヴｷ ;ﾐS PAﾆWｴAく 
Biculturalism ヴ;ﾐｪWゲ aヴﾗﾏ ┘ｴ;デ FﾉWヴ;ゲ ;ﾐS SヮﾗﾗﾐﾉW┞ ふヱΓΓΓぶ ｴ;┗W I;ﾉﾉWS デｴW けゲﾗaデげ ﾏ;ｷﾐゲデヴW;ﾏｷﾐｪ ﾗa 
MAﾗヴｷ I┌ﾉデ┌ヴWが aﾗヴ ｷﾐゲデ;ﾐIWが ｷﾐ ヱΓΒΑ デW ヴWﾗが デｴW MAﾗヴｷ ﾉ;ﾐｪ┌;ｪWが ┘;ゲ ヴWIﾗｪﾐｷゲWS ;ゲ ;ﾐ ﾗaaｷIｷ;ﾉ 
language aﾐS MAﾗヴｷ TV ｴ;ゲ HWWﾐ ﾗﾐ ;ｷヴ ゲｷﾐIW ヲヰヰヴが デﾗ デｴW けｴ;ヴSげ IﾗﾏﾏｷデﾏWﾐデ デﾗ Indigenous 
sovereignty. Around the 1970s and 1980s, changes to immigration policy significantly diversified 
migration streams meaning the country became increasingly multi-cultural, even as an official 
multicultural policy has been slower to emerge (Spoonley and Meares, 2011). As one instance of 
such changes, between 1986 and 2013 the population categorised as けAsianげ4 increased almost nine-
fold from just over 50,000 to over 470,000 (Ho, 2015). Sixty percent of people in Auckland are 
categorised as belonging to the European ethnic group (compared with 74 percent for Aotearoa 
New Zealand as a whole), 23 percent as Asian, 15 percent as Pacific peoples, and 12 per cent as 
MAﾗヴｷ ふIﾐSWヮWﾐSWﾐデ MAﾗri Statutory Board, 2016; Statistics New Zealand, 2013a). There were over 
260,000 British migrants in Aotearoa New Zealand in 2011. With around 90,000 people identifying 
the UK as their birthplace, the Auckland region hosts just 35% of British migrants (Statistics New 
Zealand, 2013b). In the past, socioeconomic differences largely determined where people lived in 
the city. However, segregation across the city is now also increasingly ethnically layered and distinct 
けWデｴﾐﾗH┌ヴHゲげ ;ヴW WﾏWヴｪｷﾐｪ ふXue, Friesen and OげS┌ﾉﾉｷ┗;ﾐが ヲヰヱヲぶく British migrants are spread 
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throughout the Auckland region; however, they tend to be concentrated in affluent, coastal and 
suburban neighbourhoods. For instance, in Devonport, Browns Bay, Orewa and Whangaparoa in the 
north of the city, Titirangi in the west and Beachlands in the east. The pursuit of a verdant and laid-
back lifestyle, and the ability to pay for it, may go some way to accounting for the residency patterns 
of Britons. However, popular suburbs and regions of settlement also reflect a tendency for British 
migrants to live in areas with a higher proportion of residents who identify as New Zealand European 
;ﾐS ; ﾉﾗ┘Wヴ ヮヴﾗヮﾗヴデｷﾗﾐ ﾗa デｴﾗゲW ┘ｴﾗ ｷSWﾐデｷa┞ ;ゲ MAﾗヴｷが Pacific and Asian (Gilbertson and Meares, 
2013).  
This paper is based on twelve months of qualitative research with British migrants from May 
2013 to April 2014. I conducted in-depth interviews with 46 first-generation British migrants and a 
number of key informants, such as officials working at the British Embassy, the owners of British-
themed commercial establishments, such as specialist food stores, and the leaders and members of 
societies oriented around culture from the UK, such as groups dedicated to English folk dancing and 
Celtic culture. Twenty-five participants from the original group of first-generation migrants, chosen 
to best reflect a heterogeneity of experience, such as nationality, suburb, gender, age, profession 
and length of residence, also participated in an ongoing series of creative and ethnographic research 
methods. First, I requested that they photograph a week in their everyday lives and personal 
geographies of Auckland followed by an open-ended interview. Second, I joined them walking and 
driving around places that were significant to them to get a sense of their embodied routes through 
the city. Third, I spent time with participants informally, visiting their homes, attending events and 
joining them in their everyday lives. Finally, I made observations in British-oriented commercial 
spaces and festivals.  
N;デｷﾗﾐ;ﾉゲ aヴﾗﾏ W;Iｴ ﾗa Bヴｷデ;ｷﾐげゲ Iﾗﾐゲデｷデ┌Wﾐデ ﾐ;デｷﾗﾐゲ デﾗﾗﾆ ヮ;ヴデ, but, reflecting their 
predominance as a whole, the majority were English. Most of the participants were white, and three 
were persons of colour. They ranged in age from those in their early twenties to their late eighties. 
The majority were aged between thirty-five and sixty. All participants had New Zealand permanent 
residency or citizenship, as opposed to a working-holiday or tourist visa, for instance. Forty-three 
had arrived at least one year previously, and the average length of stay among the group was sixteen 
years. The length of time after migration was not a determining factor for the use of discourses of 
tense explored below, as will become clear in shared and divergent narratives from those arriving at 
similar times and with decades separating them. Rather, generation, experiences at the work place, 
relationships, studies and pre-existing politics, inter alia, appeared as pertinent factors, perhaps 
shifting in significance over the life course. Those who travelled prior to the 1980s reforms were 
more likely to identify as working class, although many had experienced social mobility since then. 
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However, the majority had arrived after a series of immigration reforms in the 1980s which 
necessitated migrants have specific occupations or skills. While class is dynamic, relational and 
contingently experienced, the largely professional occupations and apparent affluence of many 
participants meant that they could be described as predominantly middle class.  
The broader project this paper draws from explored Bヴｷデｷゲｴ ﾐ;デｷﾗﾐ;ﾉゲげ migration stories, 
sense of national belonging, personal geographies and ヴWaﾉWIデｷﾗﾐゲ ﾗﾐ A┌Iﾆﾉ;ﾐSげゲ WデｴﾐｷI ;ﾐS I┌ﾉデ┌ヴ;ﾉ 
landscapes. The study did not start with a focus on social divisions of tense nor comfort and 
uneasiness, but these themes kept appearing in ヮ;ヴデｷIｷヮ;ﾐデゲげ descriptions, and my observations of 
their encounters with difference. I adopted an iterative-inductive approach to analysis which aimed 
to cultivate an ongoing dialogue between wider literature and the empirical material gathered 
ふOげ‘Wｷﾉﾉ┞が ヲヰヰヵ); returning to the transcripts and notes again and again to draw out recurrent 
patterns and more idiosyncratic accounts. The following analysis draws on interviews and 
observations made while spending time informally with participants. While informed by the multiple 
research encounters which made up twelve months in Auckland, the paper focuses on a smaller 
number of narratives for more intensive analysis. These are illustrative of broader themes in relation 
to tense and encounters with Indigenous and exogenous alterity for the British nationals involved in 
the project, but do not claim to be representative of the diversity of their perspectives.  
Too recent: exogenous alterity 
H;ヴデｷｪ;ﾐ ふヱΓΓΓが ヲヰΒぶ ｴ;ゲ ﾐﾗデWSが けヴ;IW ｷﾐIﾉ┌SWゲ デｴW ゲ┌HデﾉWが SWﾐゲW a┌ゲｷﾗﾐ ﾗa ぐ SWゲｷヴWゲが ｷﾐデWヴWゲデゲ ;ﾐS 
;ﾐ┝ｷWデｷWゲが W┝ヮヴWゲゲWS ┗;ヴｷﾗ┌ゲﾉ┞ デｴヴﾗ┌ｪｴ デｴW ゲWﾐゲ;デｷﾗﾐゲ ﾗa けけIﾗﾏaﾗヴデげげ ;ﾐS けげ┌ﾐW;ゲｷﾐWゲゲげげげく Hageげゲ ふヱΓΓΒぶ 
IﾗﾐIWヮデ ﾗa けデｴW ゲヮ;デｷ;ﾉ ﾏ;ﾐ;ｪWヴげが SW┗WﾉﾗヮWS aﾗヴ ｴｷゲ ヴWゲW;ヴIｴ ﾗﾐ ┘ｴｷデWﾐWゲゲ ｷﾐ A┌ゲデヴ;ﾉｷ;が ｷﾉﾉ┌ゲデヴ;デWゲ デｴW 
┘;┞ デｴｷゲ け┌ﾐW;ゲｷﾐWゲゲげ I;ﾐ HW ﾏﾗHｷﾉｷゲWS デﾗ ﾏ;ｷﾐデ;ｷﾐ ┘ｴｷデW ゲﾗIｷ;ﾉ aﾗヴﾏ;デｷﾗﾐゲく Hage argued that when 
デｴW aｷｪ┌ヴW ﾗa けデｴW ゲヮ;デｷ;ﾉ ﾏ;ﾐ;ｪWヴげ ┘ﾗヴヴｷWゲ ;Hﾗ┌デ けデﾗﾗ ﾏ;ﾐ┞げ ﾏｷｪヴ;ﾐデゲ デｴW ┌ﾐSWゲｷヴ;Hｷﾉｷデ┞ ﾗa けデﾗﾗ 
ﾏ;ﾐ┞げ is not an abstract consideration but refers to a definite national space in which something is 
SWWﾏWS ┌ﾐSWゲｷヴ;HﾉW ふヮく ンΑぶく S┌Iｴ け┌ﾐSWゲｷヴ;Hｷﾉｷデ┞げ ;Iケ┌ｷヴWゲ ｷデゲ ﾏW;ﾐｷﾐｪ ｷﾐ ヴWﾉ;デｷﾗﾐ デﾗ ;ﾐ けｷSW;ﾉｷゲWS 
image of what this national H;Iﾆｪヴﾗ┌ﾐS ﾗ┌ｪｴデ デﾗ HW ﾉｷﾆWげ (p. 39, emphasis in original). Through this 
けゲヮ;デｷal-affective-;ゲヮｷヴ;デｷﾗﾐげ ; IWﾐデヴW ｷゲ Iﾗﾐゲデヴ┌IデWS デｴ;デ ヴWヮヴWゲWﾐデゲ Sﾗﾏｷﾐ;ﾐデ ﾏﾗSWゲ ﾗa national 
belonging, the characteristics and dispositions of which people try to acquire and have recognised, 
┘ｴｷﾉWが ;ﾉデWヴﾐ;デWﾉ┞が ﾗデｴWヴゲ ;ヴW I;ゲデ ;ゲ ﾐﾗデ けヮヴﾗヮWヴﾉ┞げ HWﾉﾗﾐｪｷﾐｪく However, as Hage suggests, rather 
than an either/or logic, dominant modes of national belonging can be accumulated, up to a point, 
whether through looks, accent, demeanour, taste, social and cultural preferences, behaviour and so 
on (p. 53). There is a hierarchy of belonging in Aotearoa New Zealand through which migrants are 
variously included and excluded from the dominant settler culture. British migrants racialised as 
white can more easily acquire dominant modes of national belonging. Through a consideration of 
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ヮ;ヴデｷIｷヮ;ﾐデゲげ expressions of uneasiness and comfort in their encounters with difference, I want to 
consider how inclusion and exclusion can be understood not just through a spatial understanding, 
which positions difference ;ゲ けﾗ┌デ ﾗa ヮﾉ;IWげ in Aotearoa New Zealand, but through a temporal 
understanding which organises difference through tense.  
Paul and Dorothy5 were English, in their seventies and had emigrated from Manchester to 
Australia in 1960 ;ゲ けデWﾐ-ヮﾗ┌ﾐS ヮﾗﾏゲげ ふHammerton and Thomson, 2005) following their wedding, 
seeking better wages, sunshine and a dream of owning their own house. After a circuitous route, in 
which they returned to the UK then travelled back to Australia, they arrived in Aotearoa New 
Zealand in 1970. Their arrival into both countries benefitted from W┝ヮﾉｷIｷデ ﾗヴ ｷﾏヮﾉｷIｷデ け┘ｴｷデWゲ ﾗﾐﾉ┞げ 
immigration policies at the time. The increasing ethnic diversity in their suburb of Orewa, a northern 
coastal neighbourhood of Auckland, provided the opportunity for momeﾐデゲ ﾗa けW┗Wヴ┞S;┞ 
ﾏ┌ﾉデｷI┌ﾉデ┌ヴ;ﾉｷゲﾏげ ふWｷゲW ;ﾐS VWﾉ;┞┌デｴ;ﾏが ヲヰヰΓぶ. As we walked around their neighbourhood, they 
told me about getting friendly with a local baker from Cambodia and their ongoing conversations 
;Hﾗ┌デ ┘ｴ;デ ﾏ;ﾆWゲ ; けヮヴﾗヮWヴげ Cﾗヴﾐｷゲｴ ヮ;ゲデ┞く Hﾗ┘W┗Wヴ, an anecdote about their citizenship ceremony 
in Aotearoa New Zealand pointed to how their encounters could be more exclusionary, 
Dorothy: when we went to become citizens we had to swear, if you like, if you please, in front 
of a Chinese man [laughs] and that just- 
Paul: allegiance to the Crown 
Dorothy: the Crown, yes 
Paul: which I have always swore allegiance to 
Dﾗヴﾗデｴ┞ぎ ┘Wげ┗W SﾗﾐW デｴ;デ 
Paul: in a- in the 
Dorothy: the RAF [Royal Air Force]   
Paul: the RAF, yeah. We thought it was rather funny that there was this-  
Dorothy: a Chinese man 
Paul: a Chinese gentleman  
Dorothy: ﾐﾗデ W┗Wﾐ ; MAﾗヴｷが ﾗヴ ; Kｷ┘i (laughs) it was a Chinese man  
TｴWｷヴ ヴW;Iデｷﾗﾐ Iﾗﾐaｷヴﾏゲ Iヮげゲ ふヲヰヰンが ヲヴΓぶ ﾗHゲWヴ┗;デｷﾗﾐ デｴ;デ ｷﾐ Aotearoa New Zealand, けぷデへﾗ ﾏ;ﾐ┞が デｴW 
CｴｷﾐWゲW ;ヴW ゲデｷﾉﾉ ふ;ﾐS ;ﾉ┘;┞ゲ ┘ｷﾉﾉ HWぶ けげﾐW┘げげ ;ﾐS けげaﾗヴWｷｪﾐげげげく TｴW ｪﾗ┗WヴﾐﾏWﾐデ ﾗaaｷIｷ;ﾉ ┘;ゲ IﾗﾐゲｷSWヴWS 
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too much of an outsider to lead a citizenship ceremony, in contrast to their claiming a relatively 
dominant mode of belonging through their reference to already having sworn allegiance to the 
Crown. A lingering aspect of Aotearoa NW┘ )W;ﾉ;ﾐSげゲ Iﾗﾉﾗﾐｷ;ﾉ ﾉWｪ;I┞ ｷゲ the shared Head of State with 
the UK. P;┌ﾉ ;ﾐS Dﾗヴﾗデｴ┞げゲ ゲ┌ヴヮヴｷゲW ;デ デｴW ｪﾗ┗WヴﾐﾏWﾐデ ﾗaaｷIｷ;ﾉげゲ WデｴﾐｷIｷデ┞ S┌ヴｷﾐｪ デｴW symbolically 
significant event of a citizenship ceremony points to a temporal distancing of some ethnic groups 
from dominant modes of belonging, as too recent. Whereas, alternately, デｴW ヮｴヴ;ゲW けﾐﾗデ W┗Wﾐ ; 
MAﾗヴｷげ ヮﾗｷﾐデゲ デﾗ┘;ヴSゲ デｴW ゲ┞ﾏHﾗﾉｷI ゲヮ;IW ;ﾉﾉﾗI;デWS デﾗ MAﾗヴｷ, even if this symbolic space does not 
necessarily translate into support for the redistribution of resources and power (Sibley and Liu, 
2004).  
Ivan and I sat across from one another over a cup of tea and a Guinness in the same British-
themed pub that I had met him in a few days before in Devonport, an affluent northern coastal 
suburb popular with British migrants. He lived in the local area, was in his late seventies and had 
come on a family reunification visa to retire near his daughter six years previously. When he 
mentioned that there was a growing Asian population, I asked him for his thoughts on that,  
I┗;ﾐぎ I ｴ;┗Wﾐげデ HWWﾐ ヴW;ﾉﾉ┞ ｷﾐ┗ﾗﾉ┗WSが HWI;┌ゲW ｷデげゲ ﾐﾗデ ┌ﾐデｷﾉ ┞ﾗ┌ ｪﾗ ;Iヴﾗゲゲ デｴW ┘;デWヴが ┞ﾗ┌ ﾆﾐﾗ┘が 
when you get the ferry across to the other side and you walk up Queen Street and you think 
┞ﾗ┌げヴW ｷﾐ ; SｷaaWヴWﾐデ Iﾗ┌ﾐデヴ┞が HWI;┌ゲW ;ﾉﾉ ┞ﾗ┌ I;ﾐ ゲWW ｷゲ ;ﾉﾉ デｴW CｴｷﾐWゲW ┘;ﾉﾆｷﾐｪ H┞が ┞ﾗ┌ ﾆﾐﾗ┘が 
┌ヮ ;ﾐS Sﾗ┘ﾐ Q┌WWﾐ SデヴWWデく Oﾐ デｴｷゲ ゲｷSWが ┞ﾗ┌ Sﾗﾐげデ ゲWW ﾐW;ヴﾉ┞ ;ゲ ﾏ┌Iｴ ﾗf that.  
Queen Street, the main commercial strip running through the CBD, is a popular site of Asian retailing 
and restaurants (Friesen, 2008, 14). I┗;ﾐげゲ sense of surprise, and indignation, at feeling as if he was 
けｷﾐ ; SｷaaWヴWﾐデ Iﾗ┌ﾐデヴ┞げ reveals ;ﾐ W┝ヮWIデ;デｷﾗﾐ ﾗa ┘ｴ;デ AﾗデW;ヴﾗ; NW┘ )W;ﾉ;ﾐS けﾗ┌ｪｴデげ デﾗ HW ﾉｷﾆW 
(Hage, 1998, 39). Queen Street was raised by several ヮ;ヴデｷIｷヮ;ﾐデゲ ;ゲ ﾉｷﾆW HWｷﾐｪ けｷﾐ ; SｷaaWヴWﾐデ Iﾗ┌ﾐデヴ┞げ 
in a way that less prominent neighbourhoods with a concentration of residents identified as Asian 
were not ふゲWW TWヴヴ┌ｴﾐが ヲヰヱヵが aﾗヴ ゲｷﾏｷﾉ;ヴ aｷﾐSｷﾐｪゲ ｷﾐ ヴWﾉ;デｷﾗﾐ デﾗ PAﾆWｴAぶ. Asians are again excluded 
from a symbolically significant space as too けﾐW┘げ ;ﾐS けaﾗヴWｷｪﾐげ. I┗;ﾐ ヮヴWaWヴヴWS ﾐﾗデ デﾗ ｪﾗ け;Iヴﾗゲゲ デｴW 
┘;デWヴげ ;ﾐS differentiated clearly between his neighbourhood and those over the Harbour Bridge to 
the south of Auckland. When I asked him what he liked about his neighbourhood his repeated 
reference to comfort, responding at one point, for instance, with けI Sﾗﾐげデ ﾆﾐﾗ┘, ｷデげゲ ﾃ┌ゲデ I aWWﾉ 
comfortable in itげが was illustrative of the significance of uneasiness and comfort to the personal 
geographies of British migrants.  
Whether a melancholic sense of encroachment, celebratory accounts of multiculturalism, 
the ordinariness of diversity or politicised engagement, participantsげ encounters with difference 
prior to migrating informed their views of exogenous and Indigenous alterity in Auckland. For 
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instance, I┗;ﾐげゲ ┌ﾐW;ゲｷﾐWゲゲ ;デ デｴW ┗ｷゲｷHｷﾉｷデ┞ ﾗa Aゲｷ;ﾐゲ ｷﾐ デｴW ｴｷｪｴ ゲデヴWWデ ﾗa デｴW CBD evoked a 
melancholic sense of encroachment. As our interview continued, he slid from Asians on Queen 
Street to Muslims to Sharia law in what Ahmed (2014) has called a metonymic slide, which 
Iﾗﾐゲデヴ┌Iデゲ ; ヴWﾉ;デｷﾗﾐ ﾗa ヴWゲWﾏHﾉ;ﾐIW HWデ┘WWﾐ aｷｪ┌ヴWゲが ┘ｴWヴW けぷ┘へｴ;デ ﾏ;ﾆWゲ デｴWﾏ けげ;ﾉｷﾆWげげ ﾏ;┞ HW 
デｴWｷヴ けげ┌ﾐﾉｷﾆWﾐWゲゲげげ aヴﾗﾏ けげ┌ゲげげげ ふヮく ヴヴぶく 
Ivan: Ia ┞ﾗ┌ Sﾗﾐげデ ｷﾐデWｪヴ;デW ヮヴﾗヮWヴﾉ┞ デｴWﾐ ;ﾉﾉ ┞ﾗ┌げヴW Sﾗｷﾐｪ ｷゲ IヴW;デｷﾐｪ WﾐIﾉ;┗Wゲ ┘ｴｷIｴ ┘ｷﾉﾉ WﾐS 
up causing trouble in the future as they grow and they want their own rules. Iデげゲ ﾉｷﾆW ゲ;┞ｷﾐｪが 
┞ﾗ┌ ﾆﾐﾗ┘が HWI;┌ゲW ┞ﾗ┌げヴW ; M┌ゲﾉｷﾏ ┞ﾗ┌ ┘;ﾐデ デﾗ ﾉｷ┗W H┞ Sｴ;ヴｷ; ﾉ;┘が W┗Wﾐ ｷa ┞ﾗ┌げヴW ﾉｷ┗ｷﾐｪ ｷﾐ NW┘ 
Zealand. Nﾗが Sｴ;ヴｷ; ﾉ;┘ ｷゲﾐげデ ｷﾐ デｴｷゲ country, so you live by the countr┞げs rules. 
His criticism of a lack of integration among migrant groups glosses over the present benefits for 
Bヴｷデｷゲｴ ﾏｷｪヴ;ﾐデゲ ﾗa ; ｴｷゲデﾗヴ┞ ﾗa Iﾗﾉﾗﾐｷ;ﾉｷゲﾏ ┘ｴｷIｴ けｷﾐ┗ﾗﾉ┗WS making other people play by British rules 
ｷﾐ デｴWｷヴ ﾗ┘ﾐ Iﾗ┌ﾐデヴｷWゲげ ふCﾉ;ヴﾆW ;ﾐS G;ヴﾐWヴ, 2010, 89, emphasis in original) and his own enclave-like 
behaviour in preferring to spend his time in a suburb popular with his compatriots.  
The metonymic slide between variously racialised others points to the messiness of 
understandings of difference, and this messiness is also evident in the use of social divisions of 
tense. Exogenous alterity could be positioned ;ゲ けﾐﾗデ ┞Wデげ ｴ;┗ｷﾐｪ ; Iﾉ;ｷﾏ ﾗﾐ ﾐ;デｷﾗﾐ;ﾉ HWﾉﾗﾐｪｷﾐｪ or as 
; デｴヴW;デ デﾗ デｴW ﾐ;デｷﾗﾐげゲ ｷﾏ;ｪｷﾐWS ┘ｴｷデW a┌デ┌ヴW, later we will see exogenous alterity included as part 
ﾗa ; ヮヴﾗｪヴWゲゲｷ┗W ﾐ;ヴヴ;デｷ┗W ;Hﾗ┌デ A┌Iﾆﾉ;ﾐSげゲ becoming more mature, and, as I will explore next, as 
anachronistic. Martin was in his fifties and had migrated three years previously from rural Somerset 
in England, selling up the house he had been born in and his business. He arrived on a skilled migrant 
category resident visa, worked as an engineer and lived in Torbay, a northern, coastal suburb. During 
a discussion of his experience of the immigration process he initially expressed some concern about 
けデｴW ﾐ┌ﾏHWヴゲ ;ﾐS デｴW ┘;┞ IWヴデ;ｷﾐ ｪヴﾗ┌ヮゲ ｪWデ ｷﾐデﾗ デｴW Iﾗ┌ﾐデヴ┞げ but avoided expressing his opinion in 
our first recorded interviews. However, as we spent more time together various conversations and 
encounters in the street prompted him to expand on his views ;ﾐS Iげﾉﾉ aﾗI┌ゲ ﾗﾐ デ┘ﾗ ゲ┌Iｴ ｷﾐIｷSWﾐデゲ. 
The comments explored next came after a bout of frustration with another driver he identified as 
Asian. This encounter prompted him to tell me that his work-place would not hire Chinese people, 
he went on, け┞ﾗ┌げﾉﾉ ｪWデ ; ｪヴﾗ┌ヮ ﾗa デｴWﾏ ┘ｴﾗげﾉﾉ ;ﾉﾉ ｷﾐ┗Wゲデ ｷﾐ ; ヮヴﾗヮWヴデ┞が ゲﾗ デｴW┞げ┗W ;ﾉﾉ ｪﾗデ ; デｷﾐ┞ ゲｴ;ヴWく 
Iデげゲ ﾐﾗデ ﾉｷﾆW ┘ｷデｴ E┌ヴﾗヮW;ﾐゲく TｴWﾐ デｴW┞ ｪWデ デｴWｷヴ ﾗ┘ﾐ デﾗ ┘ﾗヴﾆ aﾗヴ デｴWﾏく Oヴ ┞ﾗ┌ ｪWデ ; ゲﾆｷﾉﾉWS Iﾗ┌ヮﾉW 
Iﾗﾏｷﾐｪ ﾗ┗Wヴが aｷﾐWが H┌デ デｴWﾐ デｴW┞げﾉﾉ Hヴｷﾐｪ ﾗ┗Wヴ デｴWｷヴ ┘ｴﾗﾉW a;ﾏｷﾉ┞ ┘ｴﾗ Sﾗﾐげデ ┘ﾗヴﾆげ 6. Themes of kinship 
and unassimilable collectivity framed migrants as part of a constraining, genealogical society. In this 
example, exogenous alterity was understood through the tense of the past. The second instance 
came after I spoke about my recent experience of a car crash. In response, he recounted a story 
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about a bad Asian driver telling me, けthey IﾗﾏW ﾗ┗Wヴ aヴﾗﾏ Sｷﾐｪ;ヮﾗヴW ┘ｴWヴW デｴW┞げ┗W HWWﾐ Sヴｷ┗ｷﾐｪ 
rickshaws and Sﾗﾐげデ ┌ﾐSWヴゲデ;ﾐS ｴﾗ┘ デﾗ ┌ゲW ; I;ヴげ. His drawing on the local stereotype of けthe bad 
Asian driverげ (see for e.g. Stirling, 2003) deems this figure as culturally backward, again, fitting into a 
narrative tense of the past. Exogenous, and as we will see Indigenous, alterities are placed either 
nearer or further from an ideal tense depending on the context7. Where one is positioned in terms 
of a national or civilisational tense, whether more or less out of time, is dynamic and context-
dependent.  
Too late: Indigenous alterity 
BWゲｷSWゲ デｴW ヴWﾉ;デｷ┗Wﾉ┞ HWﾐｷｪﾐ ﾉ;HWﾉ ﾗa けデｴW ┘ｴｷﾐｪWｷﾐｪ Pﾗﾏげ ふPW;ヴゲﾗﾐが ヲヰヱヴぶが Bヴｷデｷゲｴ ﾏｷｪヴ;ﾐデゲ Sﾗ ﾐﾗデ 
デWﾐS デﾗ HW ｷﾐIﾉ┌SWS ｷﾐ ┘ｴ;デ NﾗHﾉW ふヲヰヰヵが ヱΒΒぶ I;ﾉﾉゲ デｴW げヮヴﾗS┌Iデｷﾗﾐ ;ﾐS ヴWｪ┌ﾉ;デｷﾗﾐ ﾗa ゲデヴ;ﾐｪWﾐWゲゲげ in 
Aotearoa New Zealand. In fact, participants would frequently comment on their sense of themselves 
as ordinary when I asked about their reception by locals. P;ヴデ ﾗa ;ﾐ W┝ヮWヴｷWﾐIW ﾗa けaｷデげ ;ﾐS HWｷﾐｪ けｷﾐ 
ヮﾉ;IWげ ｷﾐ ヴWﾉ;デｷﾗﾐ デﾗ デｴW ゲヮ;IWゲ ﾗﾐW ｷﾐｴ;Hｷデゲ ｷゲ ;Iﾆﾐﾗ┘ﾉWSｪWﾏWﾐデ H┞ ﾗデｴWヴゲく Aゲ NﾗHﾉW ふヲヰヰヵが ヱヱヴぶ 
;ヴｪ┌Wゲが けぷﾗへ┌ヴ ;Hｷﾉｷデ┞ デﾗ HW Iﾗﾏaﾗヴデ;HﾉW ｷﾐ ヮ┌HﾉｷI ゲWデデｷngs also rests on our ability to be acknowledged 
;ゲ ヴｷｪｴデa┌ﾉﾉ┞ W┝ｷゲデｷﾐｪ デｴWヴWぎ デﾗ HW ヴWIﾗｪﾐｷゲWS ;ゲ HWﾉﾗﾐｪｷﾐｪげく Consequently, the capacity to feel 
comfortable in public spaces is unevenly distributed. Noble (2005) understands comfort, which he 
associates wiデｴ けﾗﾐデﾗﾉﾗｪｷI;ﾉ ゲWI┌ヴｷデ┞げが ﾐﾗデ ｷﾐ デWヴﾏゲ ﾗa デｴW ｷﾐSｷ┗ｷS┌;ﾉが けH┌デ ;ゲ ; ヴWﾉ;デｷﾗﾐゲｴｷヮ ﾗa ヮﾗ┘Wヴ ｷﾐ 
; ゲﾗIｷ;ﾉ ゲWデデｷﾐｪげ ふヮく ヱヱンぶく In a complementary argument, Ahmed (2007) has conceptualised whiteness 
as a form of public comfort. White bodies, Ahmed (2007) has argued, benefit from the ability to feel 
more ;デ W;ゲWが デﾗ ﾏﾗ┗W ┘ｷデｴ Iﾗﾏaﾗヴデ ;ﾐS デﾗ aWWﾉ ;デ ｴﾗﾏW けｷﾐ ; ┘ﾗヴﾉS デｴ;デ ｷゲ ﾗヴｷWﾐデWS ;ヴﾗ┌ﾐS 
┘ｴｷデWﾐWゲゲげ ふヮく ヱヶヰぶく The expressions of comfort and uneasiness by participants about certain 
neighbourhoods and encounters wｷデｴ SｷaaWヴWﾐIW ｴ;S け; SｷゲIWヴﾐｷHﾉW ｷﾏヮ;Iデ ﾗﾐ W┗Wヴ┞S;┞ ヴﾗ┌デWゲ 
デｴヴﾗ┌ｪｴ デｴW Iｷデ┞げ ふCﾉ;┞デﾗﾐが ヲヰヰΓが ヴΓヱぶく TｴW ;Hｷﾉｷデ┞ ﾗa participants, who so desired, to draw on their 
ヴWゲﾗ┌ヴIWゲ けデﾗ Iﾗﾐゲデヴ┌Iデ ゲヮ;デｷ;ﾉが デWﾏヮﾗヴ;ﾉ ;ﾐS ヮゲ┞IｴﾗﾉﾗｪｷI;ﾉ けげﾉｷﾏｷデゲげげげ デﾗ デｴWｷヴ Iﾗﾐデ;Iデ ┘ｷデｴ te ao 
MAﾗヴｷが デｴW MAﾗヴｷ ┘ﾗヴﾉSが ;ﾐS WデｴﾐｷI Sｷ┗Wヴゲｷデ┞が ┘ｴWデｴWヴ デｴヴﾗ┌ｪｴ デｴWｷヴ ゲ┌H┌ヴHゲが I;ヴWWヴが ゲﾗIｷ;ﾉ IｷヴIﾉWゲ 
and so on (Yeoh and Willis, 2005, 282), is another illustration of the relationship between comfort 
and power in a social setting8. As well as attention to affectively at ease convivial relations, or 
conflict, this paper considers the ability of privileged urban residents to minimise or avoid 
encounters with difference.   
I met Charles and Julia when they responded to a poster calling for participants in their 
suburb of Devonport. They were in their late fifties and both worked in education. Julia was English 
and Charles was Welsh. They had migrated thirty-four years previously, after meeting at university, 
seeking to escape a recession in the early 1980s. His father, who had already migrated to Aotearoa 
New Zealand several years before, arranged their visas and a job for Charles to arrive to. Although 
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ｴW ┘;ゲ I;ヴWa┌ﾉ デﾗ ゲデヴWゲゲ ｴｷゲ ｪヴW;デ ヴWゲヮWIデ aﾗヴ MAﾗヴｷが デWﾉﾉｷﾐｪ ﾏW ｴﾗ┘ ﾏ┌Iｴ ｴW Wﾐﾃﾗ┞WS ┗ｷゲｷデｷﾐｪ ﾏ;ヴ;W9, 
Charles had felt uncomfortable about the influence of biculturalism during his time as a teacher in 
state schools. He eventually moved to teach economics at a private, international school where he 
said, けIげﾏが ゲﾗヴデ ﾗaが デﾗデ;ﾉﾉ┞ ﾗ┌デ ﾗa デｴ;デ Wﾐ┗ｷヴﾗﾐﾏWﾐデ ﾗa ゲﾗIｷ;ﾉ WﾐｪｷﾐWWヴｷﾐｪげ ;ﾐS Iﾗ┌ﾉS ﾐﾗ┘ ;ヮヮヴWIｷ;デW 
げデｴW ヮ┌ヴW ﾃﾗ┞ ﾗa デW;Iｴｷﾐｪ ;ﾐS ﾉW;ヴﾐｷﾐｪげく Charles set up an opposition between freedom and 
constraint which, as Iris Marion Young (1990) arguesが けﾏ;ゲﾆs the ways in which the particular 
perspectives of dominant grouヮゲ Iﾉ;ｷﾏ ┌ﾐｷ┗Wヴゲ;ﾉｷデ┞げ ふヮく ΓΑぶく Besides freedom and constraint, his 
sentiment reflects another common dichotomy held between indigeneity and modernity. From this 
ヮWヴゲヮWIデｷ┗Wが IﾗﾐデWﾏヮﾗヴ;ヴ┞ IﾐSｷｪWﾐﾗ┌ゲ ヮヴWゲWﾐIW ｷゲ ;IIWヮデ;HﾉW ┘ｴWﾐ ｷデ ;ヮヮW;ヴゲ ;ゲ けデヴ;Sｷデｷﾗﾐげ ;ﾐS for 
symbolic and ceremonial occasions. However, indigeneity becomes problematic when aspects of 
modernity are mobilised for communal, collective interests (Bell, 2014, 160), such as the influence of 
biculturalism on education. 
For Charlesが けデｴWヴWげゲ ﾉｷデデﾉW pockets of very vociferous biculturalism and I sort of feel more 
Iﾗﾏaﾗヴデ;HﾉW ┘ｴWﾐ Iげﾏ ゲﾗヴデ ﾗa ﾗ┌デ ﾗa ｷデ ｷﾐ ; ┘;┞げ. He went on to say, けｷデげゲ ﾐﾗデ a big part of our lives 
ヴW;ﾉﾉ┞げ ;ﾐS SWゲIヴｷHWS ｴｷゲ ゲ┌H┌ヴH ;ゲ けヮヴWデデ┞ ﾏﾗﾐﾗI┌ﾉデ┌ヴ;ﾉげ. Although the homogeneity of his suburb 
can be challenged as a particular coding of space as white which fails to recognise other bodies, 
histories and geographies as present (Simonsen, 2015), this sense of his suburb as a retreat from 
uncomfortable aspects of the world was a refrain in his stories. For instance, it came up again when 
ｴW SｷゲI┌ゲゲWS デｴW ｪヴﾗ┘ｷﾐｪ ｷﾐWケ┌ｷデｷWゲ ｷﾐ AﾗデW;ヴﾗ; NW┘ )W;ﾉ;ﾐS ;ﾐS IﾗﾐIﾉ┌SWSが けH┌デ デｴWﾐ I ﾏW;ﾐ ┘Wげ┗W 
ｷﾐゲ┌ﾉ;デWS ﾗ┌ヴゲWﾉ┗Wゲ aヴﾗﾏ ｷデ ｷﾐ ; ┘;┞ H┞ ﾉｷ┗ｷﾐｪ ｷﾐ ; ﾐｷIW ゲ┌H┌ヴHげく The narrative accounts explored 
confirm V;ﾉWﾐデｷﾐWげゲ ふヲヰヰΒぶ ﾗHゲWヴ┗;デｷﾗﾐ デｴ;デ ; ヮWヴゲﾗﾐ ﾏ;┞ Iﾉ;ｷﾏ ﾉｷHWヴ;ﾉ ┗;ﾉ┌Wゲ H┌デ HWｴ;┗W ｷﾏヮﾉｷIｷデﾉ┞ 
disrespectfully towards other by avoiding encounters with difference which are challenging (p. 330)  
In contrast to their uneasiness with politicised indigeneityが Cｴ;ヴﾉWゲ ;ﾐS J┌ﾉｷ;げゲ Wﾐデｴ┌ゲｷ;ゲﾏ aﾗヴ 
growing ethnic diversity in the city fitted a celebratory narrative which, although unexplored so far in 
this paper, was widely held among participants. The results of a representative survey of Auckland 
claimed the most frequently mentioned reasons for celebrating multiculture were around increasing 
vibrancy, adding interest and increasing the range of food and restaurants available (Nielsen, 2014). 
In an echo of those results, Julia and Charles said, 
Julia: The multicuﾉデ┌ヴ;ﾉｷゲﾏげゲ ヮヴﾗH;Hﾉ┞ ﾏﾗヴW ;ヮヮ;ヴWﾐデ ﾐﾗ┘ デｴ;ﾐ ｷデ ┘;ゲ ┘ｴWﾐ ┘W aｷヴゲデ ;ヴヴｷ┗WS くくく 
HWI;┌ゲW ｷデげゲ ; ﾉﾗデ ﾏﾗヴW- ┞ﾗ┌げヴW ﾏﾗヴW ;┘;ヴW ﾗa デｴW a;Iデ デｴ;デ デｴWヴW ;ヴW ﾏ;ﾐ┞が ﾏ;ﾐ┞ I┌ﾉデ┌ヴWゲ 
here, yeah, which- I ﾏW;ﾐ デｴWヴWげゲ ; ﾉﾗデ ﾗa ｪﾗﾗS デｴｷﾐｪゲ ;Hﾗ┌デ デｴ;デく TｴWヴWげゲ ; ﾉﾗデ ﾏﾗヴW ┗;ヴiety 
デｴ;デげゲ HWWﾐ ;┗;ｷﾉ;HﾉWく I ﾏW;ﾐが ﾉWデげゲ a;IW ｷデ ┘ｴWﾐ ┘W aｷヴゲデ ;ヴヴｷ┗WS デｴWヴW ┘;ゲﾐげデ ﾏ┌Iｴ IｴﾗｷIW デﾗ 
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go for restaurants and stuff in the evening and now you can just pick your culture and decide 
to find a restaurant that suits it, which is good. 
Charles: I mean when we first came to Auckland in 1980 it was a lot smaller, very much 
ケ┌ｷWデWヴが ;ﾐS ﾐﾗデ ﾐW;ヴﾉ┞ ;ゲ Sｷ┗WヴゲWく Aゲ J┌ﾉｷ; ┘;ゲ ゲ;┞ｷﾐｪ W┗Wヴ┞ ┞W;ヴ A┌Iﾆﾉ;ﾐSげゲ HWIﾗﾏW ; ﾏ┌Iｴ 
more vibrant, colourful, interesting, diverse place. 
It is interesting to note that, despite their being migrants, in their accounts of the benefits of ethnic 
and cultural diversity in Auckland, they adopted the position of having rather than being diversity 
(Hage, 1998, 139-140). This fits a larger pattern among British migrants where, rather than consider 
their shared status as migrants, many, but not all, felt entitled to be appreciative, tolerant, or to 
exclude, differently racialised migrants. Charles later IﾗﾐデW┝デ┌;ﾉｷゲWS ｴｷゲ Wﾐデｴ┌ゲｷ;ゲﾏ aﾗヴ A┌Iﾆﾉ;ﾐSげゲ 
increasing ethnic diversity through his affection for travel and experiencing new cultures and his 
commitment to multiculturalism in the UK, which he viewed as more inclusive than biculturalism. 
However, this open-minded orientation could, as the previous quotes infers, be interpreted as 
Iﾗﾐゲ┌ﾏヮデｷﾗﾐ ﾗヴｷWﾐデWSが Hヴｷﾐｪｷﾐｪ デﾗ ﾏｷﾐS ｴﾗﾗﾆゲ ふヱΓΓヲぶ a;ﾏﾗ┌ゲ IヴｷデｷIｷゲﾏ ﾗa けW;デｷﾐｪ デｴW ﾗデｴWヴげく  
Whereas increasing ethnic and cultural diversity was associated with AuIﾆﾉ;ﾐSげゲ ヮヴﾗｪヴWゲゲｷﾗﾐ 
ｷﾐデﾗ ; ﾏﾗヴW けｷﾐデWヴWゲデｷﾐｪげが ;ﾐS ヮWヴｴ;ヮゲ ﾏ;デ┌ヴWが Iｷデ┞が ┘ｴｷIｴ ┘;ゲ IﾗﾏﾏWﾐデWS ﾗﾐ H┞ ゲW┗Wヴ;ﾉ 
participants. In contrast, biculturalism and Indigenous politics were frequently cast as overly 
oriented to the past and as constraining. TWヴヴ┌ｴﾐげゲ ふヲヰヱヴぶ ヴWゲW;ヴIｴ ┘ｷデｴ PAﾆWｴA ｷﾐ A┌Iﾆﾉ;ﾐS ﾐﾗデWd 
that a temporal logic constructed けmulticulturalism as the bright future of the nation [while 
simultaneously consigning] ｷﾐSｷｪWﾐWｷデ┞ ;ﾐS デｴW ヮﾗﾉｷデｷIゲ ﾗa ヴWIﾗﾐIｷﾉｷ;デｷﾗﾐ デﾗ デｴW ヴW;ﾉﾏ ﾗa デｴW ヮ;ゲデげ (p. 
53). She argued that the claiming of a future-oriented multicultural identity among her participants 
served ;ゲ ; ┘;┞ ﾗa WゲI;ヮｷﾐｪ けゲWデデﾉWヴﾐWゲゲげく In this way, the inclusion of exogenous difference into a 
┗ｷゲｷﾗﾐ ﾗa デｴW ﾐ;デｷﾗﾐげゲ ﾏ┌ﾉデｷI┌ﾉデ┌ヴ;ﾉ a┌デ┌ヴW Iﾗ┌ﾉS ┘ﾗヴﾆ デﾗ W┝Iﾉ┌de Indigenous difference and 
biculturalism as overly oriented to the past. Migrants and increasing ethnic diversity, or at least a 
particular kind of successful, entrepreneurial migrant, were fit into one tense, while politicised 
Indigenous difference was aｷデ ｷﾐデﾗ ;ﾐﾗデｴWヴが aﾗﾉﾉﾗ┘ｷﾐｪ Pﾗ┗ｷﾐWﾉﾉｷ ふヲヰヱヱぶが ┘ｷデｴ けﾗﾐW ﾗヴｷWﾐデWS デﾗ デｴW 
a┌デ┌ヴWが デｴW ﾗデｴWヴ デﾗ デｴW ヮ;ゲデげ ふヮく ン7).  
Just as the association of exogenous alterity with the future or as too recent to occupy 
symbolic national spaces did not exhaust the function of discourses of social tense, so too MAﾗヴｷ 
were not purely associated with デｴW ヮ;ゲデく Iﾐ AﾗデW;ヴﾗ; NW┘ )W;ﾉ;ﾐSが デｴW Iﾗﾏﾏﾗﾐ aｷｪ┌ヴW ﾗa デｴW MAﾗヴｷ 
けゲデｷヴヴWヴげ ﾗヴ けデヴﾗ┌HﾉW-ﾏ;ﾆWヴげ ｴ;ゲ HWWﾐ SﾗI┌ﾏWﾐデWS ┘ｷSWﾉ┞ ふN;ｷヴﾐ ;ﾐS MICヴW;ﾐﾗヴが ヱΓΓヱが 248). This 
figure is often contrasted with けデｴW ｪﾗﾗS MAﾗヴｷげ who assimilates. To return to Ivan, he illustrated this 
distinction clearly, and points towards the shifting nature of discourses of tense, 
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I ﾏW;ﾐが ; Iﾗ┌ヮﾉW ﾗa MAﾗヴｷゲ10 (sic) are members of the bowling club, members of other bowling 
Iﾉ┌Hゲ デｴ;デ I ｪﾗ デﾗく I aｷﾐS デｴWﾏ ;ﾉヴｷｪｴデく Dﾗﾐげデ ｪWデ ﾏW ┘ヴﾗﾐｪが ｷﾐSｷ┗ｷS┌;ﾉﾉ┞ デｴW┞げヴW ;ﾉヴｷｪｴデく Iデげゲ デｴW 
people who- ｷデげゲ ﾉｷﾆW デｴW ヮWﾗヮﾉW ｷﾐ Iｴ;ヴｪW - デｴW デヴｷH;ﾉ IｴｷWaデ;ｷﾐゲく TｴW┞げヴW デｴW ﾗﾐWゲ デｴ;デ- けけ┞ﾗ┌ 
ﾗ┘W ┌ゲ ; ﾉｷ┗ｷﾐｪげげが ┞ﾗ┌ ﾆﾐﾗ┘が ;ﾐS ｴ;ﾉa ﾗa ｷデげゲ ; ﾉﾗ;S ﾗa IﾗSゲ┘;ﾉﾉﾗヮ デﾗ HWｪｷﾐ ┘ｷデｴ ぐ ｷデげゲ ﾐﾗデ デｴW 
ｷﾐSｷ┗ｷS┌;ﾉ ヮWﾗヮﾉWく I ﾏW;ﾐが デｴW ヮWﾗヮﾉW ;ヴW aｷﾐWく Iデげゲ デｴW ;Iデ┌;ﾉ ヮﾗﾉｷデｷI;ﾉ ヮWﾗヮﾉW - tribal chiefs, or 
whatever you call them, that makes life a misery for everybody else, or makes life difficult for 
W┗Wヴ┞HﾗS┞ WﾉゲWく けCﾗゲが ┞ﾗ┌ ﾆﾐﾗ┘が ┘WげヴW デヴ┞ｷﾐｪ デﾗ HW ヮヴﾗｪヴWゲゲｷ┗W ;ﾐS ｪWデ ;ｴW;S ;ﾐS デｴW┞ ┘;ﾐデ 
to hold you back, unless you pay them enough money. 
A social division is revealed in the above extract between the individual, or autological subject, met 
ｷﾐ ; IﾗﾐデW┝デ ┘ｴWヴW MAﾗヴｷ I┌ﾉデ┌ヴ;ﾉ SｷaaWヴWﾐIW ｷゲ ﾏ;ヴｪｷﾐ;ﾉ デﾗ デｴW Wﾐｪ;ｪWﾏWﾐデ, ;ﾐS デｴW けデヴｷH;ﾉ IｴｷWaゲげが ﾗヴ 
genealogical society, who politically agitate for Indigenous rights, and are consigned to the narrative 
tense of the past.  
Conclusions 
This paper put forward a theoretically-informed argument for greater attention to social divisions of 
tense in future research on urban multiculture. Expressions of concern about the national future 
(Hage, 1998, Baldwin, 2012, Wang, 2017), not to mention the surfacing of history through nostalgia 
for a lost Golden Age and postcolonial melancholia (Gilroy, 2004), illustrate how temporality and 
tense have been absorbed into discourses, affective attachments and practices of cultural 
recognition and national belonging. British migrants in this study viewed MAﾗヴｷ who made political 
demands premised on their indigeneity through a tense oriented to the past which positioned them 
as けtoo lateげ. Whereas exogenous alterity was ヮﾗゲｷデｷﾗﾐWS ;ゲ ｴ;┗ｷﾐｪ ;ヴヴｷ┗WS けデﾗﾗ ヴWIWﾐデﾉ┞げ to occupy 
symbolically significant national spaces. However, as the paper has shown, social divisions of tense - 
who was deemed a self-determining, autological subject and who was deemed part of a 
constraining, genealogical society - were mobile, moving across dominant categories of difference. 
Although the positioning of racialised migrants, for instance, as part of a bright multicultural future 
or as culturally backward appear to contradict one another, ultimately, they illustrate the wide 
availability of this discursive field whenever the problem of cultural recognition arises (Povinelli, 
2011, 52).   
Through considering how white British migrants aligned themselves with the dominant 
settler culture in their relations with Indigenous and exogenous alterities, this paper was able to 
explore simultaneous, if different, processes of inclusion and exclusion, belonging and othering, in 
diverse settler colonial cities. The relational dynamics between settler, Indigenous and exogenous 
peoples tie together debates on migration and ethnicity with indigeneity and colonialism, which 
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have thus far often been considered separately. However, bar a few notable exceptions (Bauder, 
2011; Kobayashi and De Leeuw, 2010; Lobo, 2014; Pulido, 2017), geographical approaches, including 
this paper, have tended to consider white settlers in relation to either Indigenous and/or exogenous 
alterity (Bonds and Inwood, 2016; Radcliffe, 2017). The challenging work of theorising settler 
colonial landscapes and their multiple subjectivities beyond a white/non-white binary marks a gap in 
geographical research; however, as Pulido (2017) has argued, the ethically and politically loaded 
relations between minoritised populations in a settler colonial context is not necessarily a desirable 
direction for research in a white-dominated discipline (p. 316).  
Finally, this paper emphasises the importance of careful attention to local histories, contexts 
and oppressions in future research on conviviality, togetherness and multiculture in a settler colonial 
context. MAﾗヴｷ ゲIｴﾗﾉ;ヴ Linda Tuhiwai Smith has argued that multicultural definitions of justice can be 
けﾗ┗Wヴﾉ┞ ヮヴWIｷﾗ┌ゲ ;Hﾗ┌デ デｴW ヮヴﾗﾃWIデ ぷﾗa Wﾏ;ﾐIｷヮ;デｷﾗﾐ ┗ｷ; ｷﾐIﾉ┌ゲｷﾗﾐへ ;ゲ ; ┌ﾐｷ┗Wヴゲ;ﾉ ヴWIｷヮWげ H┞ ﾗヮWヴ;デｷﾐｪ 
aヴﾗﾏ ; けゲデ;ﾐIW デｴ;デ ;ゲゲ┌ﾏWゲ デｴ;デ ﾗヮヮヴWゲゲｷﾗﾐ ｴ;ゲ ┌ﾐｷ┗Wヴゲ;ﾉ Iｴ;ヴ;IデWヴｷゲデｷIゲ デｴ;デ ;ヴW ｷﾐSWヮWﾐSWﾐデ ﾗa 
ｴｷゲデﾗヴ┞が IﾗﾐデW┝デ ;ﾐS ;ｪWﾐI┞げ ふSﾏｷデｴが 1999, p. 229). けUﾐﾉｷﾆW WデｴﾐｷI ;ﾐS ｷﾏﾏｷｪヴ;ﾐデ ﾏｷﾐﾗヴｷデｷWゲ ┘ｴﾗ ;ヴW 
voluntarily looking to settle down and fit in within the existing social and political framework, 
IﾐSｷｪWﾐﾗ┌ゲ ヮWﾗヮﾉWゲ Iﾗﾐゲデｷデ┌デW aﾗヴIｷHﾉ┞ ｷﾐIﾗヴヮﾗヴ;デWS ﾐ;デｷﾗﾐゲ ┘ｴﾗ ┘;ﾐデ デﾗ けげｪWデ ﾗ┌デげげ ﾗa ｷﾏヮﾗゲWS 
ヮﾗﾉｷデｷI;ﾉ ;ヴヴ;ﾐｪWﾏWﾐデゲ デｴ;デ SWﾐ┞が W┝Iﾉ┌SW ;ﾐS ﾗヮヮヴWゲゲげ ふFﾉWヴ;ゲ ;ﾐS M;;ﾆ;が ヲヰヱヰが ヮく ヱヵぶく For future 
research on convivial multiculture, the multiple subjectivities of settler colonial landscapes call for 
critical attention to who is expected to accommodate whom in け;デ W;ゲW ヴWﾉ;デｷﾗﾐゲ ﾗa IﾗW┝ｷゲデWﾐIW ;ﾐS 
;IIﾗﾏﾏﾗS;デｷﾗﾐげ ふWise and Velayutham, 2014, p. 408). 
 
Notes 
1 My thanks to the anonymous reviewer for encouraging me to consider this critique. 
2 In another paper, some of the ambiguities of UK nationals in Aotearoa New Zealand positioning themselves 
as migrant, guest or even colonised have been drawn out (Anonymous, 2017). 
3 Although this paper focuses on a settler colonial context, Olund (2013) has considered the relevance of 
Pﾗ┗ｷﾐWﾉﾉｷげゲ IﾗﾐIWヮデ ﾗa デWﾐゲW in liberal contexts more broadly. He takes present-day Britain as an example and 
considers the utility ﾗa ;┌デﾗﾉﾗｪｷI;ﾉ ;ﾐS ｪWﾐW;ﾉﾗｪｷI;ﾉ SｷゲIﾗ┌ヴゲWゲ デﾗ aヴ;ﾏW デｴW Sｷ┗ｷゲｷﾗﾐ HWデ┘WWﾐ けゲデヴｷ┗Wヴゲげ ;ﾐS 
けゲﾆｷ┗Wヴゲげ ｷﾐ SWH;デWゲ ﾗﾐ ゲﾗIｷ;ﾉ ┘Wﾉa;ヴW ヮ;┞ﾏWﾐデゲく 
4 TｴW デWヴﾏ けAゲｷ;ﾐげ ｷゲ ｷﾐIヴW;ゲｷﾐｪﾉ┞ ┌ゲWS ;ゲ ;ﾐ WデｴﾐｷI I;デWｪﾗヴ┞ ｷﾐ Aotearoa New Zealand, despite glossing over a 
vast geographical area, much internal ethnic diversity and multiple identifications (Ho, 2015). In this context, it 
tends to mean an appearance of East Asian heritage. Similarly, homogenising is the category of Pacific peoples. 
5 Pseudonyms have been used throughout. 
6 TｴW ｷデ;ﾉｷIゲ ｷﾐSｷI;デW デｴW ケ┌ﾗデWゲ ;ヴW デ;ﾆWﾐ aヴﾗﾏ デｴW ;┌デｴﾗヴげゲ ﾐﾗデWゲ デ;ﾆWﾐ aﾗﾉﾉﾗ┘ｷﾐｪ ヮ;ヴデｷIｷヮ;ﾐデ ﾗHゲWヴ┗;デｷﾗﾐが 
rather than transcribed from recorded interviews.  
7 In fact, PAﾆWｴA were also, at times, understood as temporally distantが aﾗヴ ｷﾐゲデ;ﾐIWが HWI;┌ゲW ﾗa デｴWｷヴ ﾐ;デｷﾗﾐげゲ 
perceived ヴWﾉ;デｷ┗W け┞ﾗ┌デｴげ (Anonymous, 2017). 
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8 It is worth noting that a significant group of participants, whose experience is not the focus of this paper, 
avoided certain suburbs, careers and social circles precisely because they viewed them as too homogenous 
and white. 
9 A marae is a complex of buildings typically based within a MAﾗヴｷ kinship community and used for meetings 
and various ceremonial purposes (Mead, 2003, 95-97). 
10 In te reo, デｴW MAﾗヴｷ ﾉ;ﾐｪ┌;ｪWが ヮﾉ┌ヴ;ﾉゲ ;ヴW ﾐﾗデ ｷﾐSｷI;デWS H┞ ;ﾐ ろゲろ ;デ デｴW WﾐS ﾗa ┘ﾗヴSゲが H┌デ ｷﾐゲデW;S H┞ デｴW 
context in which they are used. 
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